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Abstract
‘ Bama Faustina Susairaj: Karukku (1922), the most famous autobiographical book written in
Tamil it explains the childhood experiences of being a Dalit. Bama tries to bring about an arousing in
Dalit women to empower them in education through her experience. Her style of writing was noticed
as being unique and another feature is she does not once name the protagonist. She was born to a
Roman Catholic _faj_nily in Puthupatti which is Tamilnadu, Bama’s descendants were Dalit Hindus
converted to Christianity. After her education, she served as a nun for seven years then she started
writing. Dalit women used literature ag a weapon in feminist writing that includes genres like poetry,
short story, essay, novel, and autobiographies. In the space of writing women like Bama, Baby
. Kamble, Urmila Pawar and several others created an important tradition of the “Social
Autobiography” by penning their memoirs with a close commentary on their social condition.
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Bama is considered one of the most distinguished Dalit fiction writers in Tamil. The theme of

Dalit consciousness is carried out massively in all her works. Bama’s text has seemed to work on the
victimhood of Dalits. She hardly criticizes the practice of untouchability in the caste-ridden Indian
society. Karukku was not only the first Dalit autobiography but achieved a specific identity, having
been written by Dalit Christian women. Karukku js evidence of different themes like religion,
recreation, and education, etc. Bama gives a clear picture of catholic Dalit life and their oppression
not only by the upper caste community but also within the Catholic Church. The book describes the
. life of Bama. Karukku translated into English by Lakshmi Holmstrom. The central theme in her
. works explains the condition of Dalit women and it is also portrayed through the protagonist's
struggle against patriarchy. The first person narrator articulates the traumatic experience of caste
discrimination from the standpoint of Dalit women. The narration moves from past to present in
exploring the various events that happened in her life and that of Dalit in the caste-based society.

Karukku means Palmyra tree leaves that with their ragged edges on both sides are like double-
edged swords. By a felicitous pun, the Tamil word Karu, embryo or seed also means freshness,
newness. In her preface, Bama draws attention to the symbol and refers to the words in Hebrews
(New Testament).

“For the word of god is living and active, sharper than any two-edged sword, piercing to the
division of soul and spirit of joints and marrow and discerning the thoughts and intentions of
the heart” (Hebrews 4:12)

Bama’s Karukku has nine chapters with her postscript; each chapter has discussed the caste
discrimination in Bama’s life. She started with her village and finish with a convent life. Karukku
focuses on caste and religion which caused great sting in the heart of Bama. Bama experiences the
' pain of untouchable and she says. “I had already seen, felt experienced, and been humiliated by Yvhat
- 15", When she is in the third standard, she has seen discrimination in her locality. She is mystified

0 5¢¢ a Paraya old man carrying an envelope in his hand and handing it over to a Naicker with an

- Altempt of not touching it. It seems amusing to her. When she comes home and tells this story while

aughing her brother’s reply breaks the ground under her feet. He said that everybody believed that

alkers were upper caste and they must not touch Parayas. If they touch, they would be polluted.

, tehr:3 I heard this, T didn’t want to laugh anymore, and Bama gets ax;gry ag?mst ttf:;i :Zt Elg}dg;

E ichr ihown her the right path and tells her that education is the only wayhobzi.c : iqa e
She can attest herself, Wherever she goes, she was treated as an untouchable there 15 a p
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. child is

nderstand the double §tandards of society. She does not know how her village come to
- ided pased on communities 111 the lowe}' 'cas§e and upper. There are hereditary divisions of the
er caste and lower communities in the village of Bama. The people of upper caste

Chettiyar, Thevar, Nadarand Udiyaar, never came out to the parts where the low
var, Chakkiliyar, the Kusavar, Pallar, Parayar living places. The
and ashamed to Bama. Through this

les of untouchable, it gave pain
a major role even in the religious places

d humiliating them without reasons.
rimination in her village. She wants to
tity. She thus studied the Holy
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. as having some T4 ‘ .
W f life Bama, faced cast discrimination that occupies

and:JhO Dalits believe s highly spiritual are disappointing an
Bama has the most terrible experiences with caste disc
oo @ new environment that gives her peace and to prove her _iden : _
pible which says about love and scarification. After the completion of her studies, Bama glemc?ed to
pecome a teacher SO joined a catholic Christian school as a teacher. She likes to S€rve Dalit children
| o are studied there. When she observes the behavior of other teachers and nuns toward§ the

guing with them for the sake of poor children. This incident

diildren, she gets angry
pushes her t0 think about becoming a nu. _
i1y members and friends,

Admits the strong opposition from the family '
o the convent. All her relatives and friends advise her that she could not find peace in the nunnery
1 life but Bama €

ad nuns will never follow the truth of the gospel in rea i ould not %lccept it. Bama
wants o live like her and believes wholeheartedly that her wish will never put her in shame. After
she enters the convent, very Soon she finds that the atmosphere 15 different from her expectations.

She el that the environment and Jifestyle of nuns are against God Bama has a strong belief in Jesus

ad the teaching of the Holy Bible.
In Karukku, the main philosophy of human life is revealed.
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Finally, Bama rejected her nunnery lif; -43 No.-04 (VII) October-December (2020)
from her family. Bama is an e y life. And she rejected the marriage life and
Jonc - she did xample of caste discrimination. C kel she was
4rong woman; she di not forget all those memories on. Caste discrimination made Bama
1 The nove-l Karukku traces the cultural, social, -

palit woman’s history. Through this novel, Bama Il;lla’ki(;:d fa1mlllar o e
jinstreanm Tamil literature. Bama mentioned that th a place for the history of her community in
m”ecﬁve  auma of Bama’s community, The | ¢ story of Karukku is not individual, but it is a
cpected attention of the readers. She found hf:;%;llf;gie oy i gained e
. "t the in dividual becomes the collective Voicc orf] tz; voiceless gommumty. In Karul;:ku the
§ ession aﬂf_l oppressiop of Dalits she also talks about the ;O(r:r(l):lr?rlll Et:try .solzietemtya AR egsinst 56
Bama gIves the voice for the voiceless by adopting certain literary techniql'les use of the first-
rs0n narrative ”and the autobiographical genre. The personal voice of Bama becomes the
“ColltiCtive YOlce . EVCH though the number of writers is there, Bama is quite different from others.
| After centuries 0f silence, they have c_hosen autobiography thus an appropriate vehicle for this
‘,cxprCSSion’ and tf’le portrayal of the life of a Dalit individual was representative of an entire
| communit}’- Bama’s lang'uag'e makes her novel more unique and effective. Bama’s narrative inspires
g spirit of rebellion whlph is necessary to organize a full-fledged battle against oppression. Her
qarration focus on the miseries of the entire Dalit community. Bama talks of rituals that the Dalit’s
| practice tO mark the observance of the social customs of her community. Bama is her pen name.
| This perhaps shows the eagerness of erasing one’s self from a narrative that foregrounds 2
community’s collective experience of suffering and resistance. Bama’s narrative spirit of rebellion is
pcessary to organize a full-fledged battle against oppression. The pain she faced in her life
mold Bama. She started her life being a Dalit writer and Dalit feminist. The book Karukku is a lesson

 for every woman for being strong. Bama’s characters are symbols of Dalit women’s identity- She

| proves that a woman can live alone in society. She has clarity of thoughts and expression. She is
| dedicated to the uplift the downtrodden, is passionate about teaching.

 aasteless society.

Bama’s mission is to build a
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